Gottfried Heinemann
Menon 77B-78B (Grube's tr.)

77b2 {MEN.} Aokel tolvuv pot, @ ZwKQATES, AQETH eival, Kadd-

77b3  meQ 6 momnTng Aéyel, "xaipewy Te kaAolol kal dvvaodar”

77b4  xal &yw tovTo Aéyw AQeTV, ETISVHOLVTIA TWV KAAWV dLVATOV

77b5  elval mogpileoSaL
ME: I think, Socrates, that virtue is, as the poet says, "to find joy in beautiful things and have
power." So I say that virtue is to desire beautiful things and to have the power to acquire them.

77b6 {2Q.} "Aga Aéyeic TOV TOV kKaA@V ETSVHODVTA AYASWV

77b7  éruSvuntny eivay { —MEN.} MdAwoTd ve.
SO: Do you mean that the man who desires beautiful things desires god things?
ME: Most certainly.

{—ZQ.} "Aga @
77b8  SvIwV TIVAV Ol TWV KoKWV ETUSVHOVOLY, ETEQwV OE Ol TV
77¢l  &yaS@v; o0 TAVTES, WELOTE, DOKOLOL 00L TWV ayaSwv ETtt-
77¢2  Qupetv; {—MEN.} Ovk €uovye.
SO: Do you assume that there are people who desire bad things, and others who desire good
things? Do you not think, my good man, that all man desire good things? / ME: I do not.

{—XZQ.} "TAAAG TIVES TV KAKWV;
77¢3  {—MEN.} Nat.
SO: But some desire bad things? / ME: Yes

{—ZQ.} Odpevor o kaka ayoda elval, Aéyelg,
77¢4 1) kal yryvaokovTeg OtL kakd €0V Spws EmSuHovoLy av-
77¢5  twv; {—MEN.} "Augotepa éporye dokovoty.
SO: Do you mean that they believe the bad things to be good, or that they know they are bad and
nevertheless desire them? / ME: I think there are both kinds.

{—ZQ.} "Hyoao
77c6  dokel tic ool @ MEVvwy, YIYVOOKwWV TX Kaka 0Tt Kakd €0ty
77¢7  Buwg érmdvpetv avtwv; {—MEN.} MdAwota.
SO: Do you think, Meno, that anyone, knowing that bad things are bad, nevertheless desires
them? / ME: I certainly do.

{—XQ.} T{ émBv-
77¢8  uetv Aéyeg 1) yevéoSatl avtq; {—MEN.} I'evéoSar Tt yao
77d1  &AAo;
SO: What do you mean by desiring? Is it to secure for oneself?! / ME: What else?

1 Thatis, desiring x = desiring to secure x for oneself. Cf. Santas 1979, 184: "Meno agrees readily that desiring
something is desiring to possess it." Santas (ibid. 184n14, p. 315) also adduces Symp. 204d5-7 and e2-4 where "we
have exactly the same answers to similar questions"; for the relevant background, Lysis 221D-222 and Symp.
200A2 (sic.! -- but he probably means 200A ff.) are referred to.
The passages in the Symposium mentioned earlier are these (tr. Nehamas and Woodruff).
204d3-7: éotL d¢ (sc. 6 "Epwe, d2-3) v kaAwv, wg oL @nc. et dé tic Nuag / égortor Tt twv kaAwv oty 6
"Eowg, @ Lawkoatéc te / kal Aotipo; @de de oapéategov: 0a 6 oV twv kadwv / ti éoq; / Kal éyw eimov
Ot TevéoSar avt.
" ... Now, according to you, he (viz. Love) is love for beautiful things. But suppose someone asks us,
'Socrates and Diotima, what's the point of loving beautiful things?' It's clearer this way: 'The lover of
beautiful things has a desire; what does he desire?" -- "That they become his own", I said.



{—ZQ.} TTétegov 1 YOVEVOS T KAKA WQEAELY EKELVOV

77d2 @ av yévntal, 1) YIY VoKWV To kaka 0Tt BAATITEL O &V

77d3  maot; {—MEN.} Eiot pév ot 1)yodpevol T kaka w@eAety,

77d4  elolv 8¢ kai ot yryvaokovteg OtL PAATITEL
SO: Does he think that the bad things benefit him who possesses them, or does he know they
harm him?
ME: There are some who believe that the bad things benefit them, others who know that the bad
things harm them.

{—XQ.} "H kai

77d5  dorkoLOl 0oL YLIyVWOKELY Tt Kaka OTL KoK €0TLy oL 1 Y0U-

77d6  pevor o kaa wpeAetv; {—MEN.} O0 mdvv pot doxel o0t

77d7  ye.
SO: And do you think that those who believe that the bad things benefit them know that they are
bad?
ME: No, that I cannot altogether believe.

{—ZQ.} OvkoLV dNAOV &1L 0DTOL LEV OV TV KAKOV ETL-

77el  Qupolowy, ol &AYvooLvTeG alTR, AAAX Ekeivawv & OVTO dyada

77€2  elval, E0TLV O& TADTA YE KAKA® WOTE OL AYVOOUVTEG VT

77€3  xalolopevol ayada eivat dNAoV OTL TV dyad@V EMUSVHODOLY.

77e4 1 oU; {—MEN.} Kwvdvvevovow ovtol ye.
SO: 1t is clear then that those who do not know things to be bad do not desire what is bad, but
they desire those things that they believe to be good but that are in fact bad. It follows that those
who have no knowledge of these things and believe them to be good clearly desire good things. Is
that not so? / ME: It is likely.

Penner and Rowe 1994, 18-19:2 "Well then, it's clear that
<1*> these people don't desire ta kaka {i.e., the bad things}, the people who don't know them
[i.e. that they are kaka].
Instead,
<2*>  they desire those things which [we agree]? they think good.*
But
<3*> these very things in fact are kaka.
So, then,
<4*>  those who don't know them [to kaka], and think that they are agatha {i.e., good}, clearly
desire ta agatha {i.e., the good things}."
Reshotko 2006, 23:
“Then it is clear that those who do not know things to be bad do not desire bad things.
Rather, they desire the things they think good. But they are actually bad (the things they think
good). So that those who do not know these things [are bad] and believe they are good clearly
desire good things.”

204e1-4: "AAN', €@, doTeQ av el TIC peTaAPAA®VY AVTL TOD KAAOD / T Ayaf@ xowpevog muviavorto: Pége,
@ ZaKkoateg, €0a 0 / oV TV dyadwv: Tt éoa; / TevéoSar, Nv ' &yw, avTtQ.

Then she said, "Suppose someone changes the question, putting 'good' in place of 'beautiful,’ and asks
you this: 'Tell me, Socrates, a lover of good things has a desire; what does he desire?" -- "That they become
his own," I said.

2 []: their insertions, part of which are left out here; {}: my insertions. Also, the footnotes are mine.
Philosophical imperfect, ibid. n. 27.
4  Here, P&R have altered the punctuation: full stop after einai (e2).

[€5)



77e5 {ZQ.} TL0¢; ol TV KoV HEV EMBVUOVVTES, WS PG OV,

77e6 1 yovpevol O& tax Kok PAATTELY €kELVOV @ &V YiyvnTal,

77€7  yryvwokovow dnfmov ot BAapricovtat Ut avtwv; {—MEN.}

78al  "Avayxn.
SO: Well, then, those who you say desire bad things, believing that bad things harm their
possessor, know that they will be harmed by them? / ME: Necessarily.

{—ZQ.} "TAAAQ tovg PAamTopévoug 0DTOL OVK olovTa
78a2  aSAlouvg eivar kad' doov PAanttovtay {—MEN.} Kal tovto
78a3  avayk.
SO: And do they not think that those who are harmed are miserable to the extent that they are
harmed? / ME: That too is inevitable.

{—XQ.} Tovg d¢ aSAiovg oV kakodaipovac; {—MEN.}
78a4  Oipou Eywye.
SO: And those who are miserable are unhappy? / ME: I think so.

{—XQ.} "Eotv o0v 60Tig BovAetatl aOAL0g Katl
78a5 kaxodalpwv eivar; {—MEN.} OU pot dokel, @ XadkoaTec.
SO: Does anybody wish to be miserable and unhappy.
ME: I do not think so, Socrates

78a6 {— ZQ.} Ovk &oa PovAetal, @ Mévawv, T kaka oOdE(S, elmteQ H)

78a7  PovAetal TOlOVTOG elval T Yo dAA0 €oTiv dSAL0V elvat

78a8 1) émSupelv te v kakwv kat ktaoSay { —MEN.} Kivdvveveig

78b1  aAn9N Aéyewy, @ Lakoates Kol 0Vdelg BovAeoSatL T

78b2  xaka.
SO: No one then wants what is bad, Meno, unless he wants to be such. For what else is being
miserable but to desire bad things and secure them?
ME: You are probably right, Socrates, and no one wants what is bad.

78b3 {ZQ.} OOkoDV vuvdn éAeyeg OTL €0ty 1) doeTr) BovAeoSal

78b4  1e taxyada kat dvvaoday; {—MEN.} Einov yao.
SO: Were you not saying just now that virtue is to desire good things and have the power to
secure them? / ME: Yes, I was

{—XQ.} Ovkovv
78b5 1oL AexSévtog O pev PovAeoDal maov DTAQXEL Kal TavT)
78b6  ye o0dEV 0 E€teQog O ETéQov BeAtiwv; {—MEN.} Paivetal.
SO: The desiring part of this statement is common to everybody, and one man is no better than
another in this? / ME: So it appears

78b7 {—2Q.) "AAAG dAov Ot eimeg €0l BeAticov dAAog dAAov,

78b8  kata 1o dUvvaoSat av ein apeivwv. {—MEN.} ITavv ve.
SO: Clearly then, if one man is better than another, he must be better at securing them
ME: Quite so.

78b9  {— XQ.} Tovt' éotv doa, wg €0LKe, kAT TOV OOV AGyoV deTr),

78c1  dvvapuig o mopileoSat tayada. { —MEN.} ITavtanaot pot

78c2  dokel, @ LWKEATES, OVTWS EXELV WS OV VOV VTTOAQUPAVELS.
SO: This then is virtue according to your argument, the power of securing good things.
ME: I think, Socrates, that the case is altogether as you now understand it.

Lit. wie im Auszug zu Grg. 466A ff



