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Philosophy and Spectatorship. Competitive and Non-Competitive Virtues in Pre-Platonic
Conceptions of sophia and philosophia

Gottfried Heinemann (Kassel, Germany)

1. Wisdom (sophia) is a virtue (areté), that is, a kind of human excellence. There are other kinds.
At times, one of them is claimed to be fundamental. Thus, Tyrtaeus equates excellence with
courage.! For Theognis, "all excellence is comprised in justness".? Heraclitus, by contrast, claims
that sound judgement” (or "moderation": sdphronein) "is the greatest virtue".® Socrates, in Plato's
Laches, suggests that excellence may be equated with universal expertise regarding good and
bad (i.e. with sophia).*

My discussion, in the sequel, will be indifferent to all such claims. Wisdom will be taken to be

just one virtue among others.

2. There is no adequate uniform rendering of the Greek term sophia in English. LS] propose: 1.
skill in art, i.e. Aristotle's areté technés,> 2. sound judgement in matters of common life, 3.

learning, etc. My "wisdom", in the opening passages of this paper, is but a makeshift (and may

1 Tyrtaeus fr. 12, v. 13-20, echoed by Theognis, v. 1003 ff. Similarly Theognis, v. 867 {.

2 Theognis, v. 147 f.: év d¢ dikaoovVNL CLAANPBONY Ao’ doetr| 'oty, / MAg 0é T dvi)p dyadaog, Kopve,
dlKka10g V.

3 DK 22 B 112: cwdgovelv agetr) peyiotn), kat codin aAnSéa Aéyetv Kail moLelv kata PUOV EMAlovTac.
- STEMMER 1998, 1534 comments: "Auch Heraklit sieht die 'grofste T[ugend]' in einer intellektuellen
Haltung, dem Verstindigsein (ocwdgoveiv), das sich darin aufiert, 'die Dinge ihrer Natur nach
wahrzunehmen und das Wahre zu sagen und zu tun'." - This interpretation requires that doetr) be paired
with codin, with the comma after codin (not after peytotn). Cf. GLADIGOW 1965, 113 and KAHN 1979, 43.
I am not really convinced and, therefore, retain the traditional punctuation.

"

4 Platon, La. 199c-e ("expertise ...": EMOTNUN ... TEQL MAVIWV AYASWV TE KAL KAKWV KAl TIAVTWS
EXxovtwy, c6 £.). - On the value of codin, see also Xenophanes, DK 21 B 2.12/14.

5 Aristotle, E.N. VI 1141a9-12. The phrase quoted may also (and more aptly) be rendered by "excellence in
craftsmanship"”.
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serve to merely indicate that sophia is at issue). "Expertise" is far more often appropriate than

"wisdom".

With respect to other cases, the term may be also explained as follows: He or she is sophos / sophé
whom it is wise to ask for advice. Note that nonsense would be made of this formula if "sophos"

and "wise" were taken as equivalents.

3. Since virtue is goodness, the meaning of "virtue" depends upon the meaning of "good". Of the
latter term, the use as an attribute may be taken as basic. Assume, then, that F is some general
term like "man", "ass", or "knife" - or "warrior", "sailor", "daughter”, "friend" etc. Then it may
make a difference whether some x is a good F or not, whether x is a better F than y, etc.
Obviously, the criteria relevant to the valuation depend upon F. For example, to be sharp is a
criterion for being a good knife, to be strong and courageous are criteria for being a good
warrior, to be frank and faithful for being a good friend, etc. Virtues, then, are the characteristics
that correspond to the relevant criteria of goodness. Thus, sharpness is one of the virtues that
make a good knife; strength and courage are virtues which, in combination with others, make a

good warrior; similarly, faithfulness and frankness are virtues of a good friend, etc.

The choice of relevant criteria may be disputed. Let F be "citizen". The relevant, i.e. "political",
virtue is often equated with virtue in general. Accordingly, the above-mentioned claims that
"virtue" is courage, or justness, or moderation, etc. may be taken as referring to the criteria for

"political” virtue.

4. Similarly, sophia is the virtue that makes a good advisor or expert. Plato's description of sophia
as expertise in valuation is still in accord with this.® It should be noted, however, that the
ultimate standard of valuation to which sophia, informed by dialectic, refers (i.e. the Form of the

Good) is also meant by Plato to serve as a principle from which all deductive reasoning starts.

¢ Plato, Rep. IV, 428d6: codpia = puAaxikr] (sc. émotun, cl11). Its function is to provide evBovAia (d10)
with respect to one's integral concerns. Cf. ibid. d1-3: ... Orteég adtrig 6AnG, Gvtiva TEOTOV AvTY| Te TTEOG
adTV kal mMEOg tag dAAag moAec doota OpAol. Here, dolota may be taken as presupposing a
standard of valuation which, according to Bk. VI, is only provided by the relevant Form. It should be
noted, however, that the passage quoted claerly echoes Prot. 318e5-319a2 (Protagoras speaking): ... T0 d¢
HAST|UA €0TLV €VPOVAL TtERL TV OlkelwV, OTIWS &V AgloTa TV aUTOD olkiav doKoL, Kol TTEQL TV NG
MOAewc, OGS T TS MOAEWS duvaATWTATOS AV el Kal pattewy kal Aéyewv. The Protagorean origin of
this conception of evovAia is hard to deny.
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Only the latter item is preserved in Aristotle's description of sophia as scientific knowledge with
an account of principles.” Valuation, which was a practical issue in Plato, is replaced here by the
contemplation of final causes, including the function of God as the ultimate final cause in the

world.? (Accordingly, philosophia is equated by Aristotle with research on principles.)

5. Success and, in particular, winning are forms which the display of virtue may take. In this
case, if F is the relevant general term (e.g. "warrior", "sailor", "daughter", or "friend") being F is
supposed to entail involvement in some competition. He or she is seen to be the better F who
succeeds. Virtues so displayed may be called "competitive", as opposed to the "cooperative"

virtues required by contract or partnership.’

It should be noted that the competitive character of a virtue is not just determined by the choice
but, rather, by the interpretation of F. For Shakespeare's Lear, on the one hand, to be a good
daughter is a matter of contest (to enter into which the one truly good daughter refuses). On the
other hand, the moral may be drawn from the Iliad that Achilles, who is a champion in all kinds
of competitive virtue, nevertheless fails to be a good warrior, as long as he lacks the cooperative
virtues required.!’ In the 5th century, this moral is all the more important since fighting in the

phalanx replaced single combat.

6. The degree to which craftsmanship is a matter of competition, and excellence is a matter of
superiority, may vary from branch to branch. In particular, presenting one's results to the public
and even engaging in a contest may be essential to the practice of the craft (or art) in question.”
Such is the case in, e.g., housebuilding, mantics, navigation, horseriding, weaving, painting,

sculpture, rhetoric, poetry, etc.

As far as I can see, the pre-Platonic use of sophos and sophia as terms of praise is mainly

exemplified by such branches as mentioned. Sculpture is Aristotle's example for the conception

7 Aristotle, E.N. VI, 1141a17-20. Cf. Met. I, 982a31 f.: codia (b8: 10 {nrovpevov dvoua) is 1) o0 paAota
£¢motnTov (i.e. TV MEWTWV &EXWV Kai aitiwy, b9) érmotiun.

8 Aristotle, Met. I, 982b10; "ultimate final cause", cf. b7: 10 &olotov €v ) PpvoeL o).
9 Cf. ADKINS 1960, 6 f.

10 On Achlleus' later display, in II. 23, of cooperative virtue see the paper read by Kostas Kalimtzis at this
conference.

11 Both "craft" and "art" are meant to translate téxvn, with "craft" suggesting a branch in the division of
labour and, accordingly, a way to earn one's living. "Art", by contrast, is rather meant to suggest a
demanding activity which is skillfully performed.
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of sophia as excellence in craftsmanship (with this excellence, in turn, being conceived of as
"exactness").”>? With respect to rhetoric, the very same language is used in a Euripidean
fragment.’® Poetry is directly referred to by sophié in Solon; the relevant term of praise is

epistamenos ("skillful").!

A particularly competitive framework is presupposed when, in Pindar, sophos is the term that
describes the good poet. "He", says Pindar, "who is born to know many things is sophos", and is
an eagle among crows since nothing but croak is the yield of instruction.’ It is noteworthy that
the same idea is also expressed by Pindar in terms of strength: "That which a man is born for is
always the strongest (kratiston). Many humans have striven to acquire fame by means of trained
excellences. But each thing in which God has no part is none the worse for remaining unsaid".'
Similarly, in the contest of poets arranged by Aristophanes professional expertise is professional

strength."”

7. In the first of Pindar's sayings just quoted, sophia is so paired with knowledge as to suggest a

context which transcends professional issues. The kind of knowledge required by poetry refers

12 Aristotle, E.N. VI 1141a9-12: Trjv d¢ codlav év Te TAIC TEXVALS TOIG AKQUPEOTATOS TAG TEXVAS
amoddopev, otov Pewdiav ASovoyov copov kal IToAvkAeitov dvdolavtoToldy, EvtavSa Hev ovv
o0UBEV &AAO onpaivovteg v codlav 1) 8Tl doetr) Téxvng €otiv: - For housebuilding (Homer, II. 15.412),
mantics (Aeschylus, Sept. 382), and navigation (Hesiod, Erga 649, Archilochus, fr. 41 D., Aeschylus, Suppl.
770) see LSJ, s.v. codpia and codpog, and GLADIGOW 1965, 9 ff.; for weaving (Anacreon fr. 109 B.) and vase-
painting POLLITT 1974, 22n28 [p. 93]; for horseriding (Alcman fr. 2.2 D.) GLADIGOW 1965, 12.

13 Euripides, fr. 206 N. (from the Antiope, ca. 410 B.C.): @ mat, yévowt' &v €0 AeAeypuévor Adyor / Pevdelg,
ETAOV D& KAAAETLY VIKQEV AV [/ TAANYES GAA' 00 ToDTO TakQIBéotatoy, / AN’ 1 HpLOIS Kol ToLESOV: O¢
0" evyAwooia / vika, 0odpog pév, AAA' Eyw Ta mEAaypata / kQeloow vopilw v Adywv del mote. - That
is to say, enduring success in rhetoric (cf. v. 6: kQeioow ... del mote) is provided by exactness (v. 3:
takgiBéotatov) and competence (v. 5: codpog pév, suggesting a maximum of codpia which is missed by
mere eVUyAwoola, v. 4). "Nature and correctness” (v. 4: 1] pvOIC Kol TovEVHGV) are claimed to be the
standards with which rhetoric ought to accord. It goes without saying that there is no real inconsistency
with Aristotle's claim (at E.N. VI, 1141a9) that codia is only attested when a maximum of exactness is
attained.

14 Solon fr. 13.52 (Edmonds, Loeb): ipeptnc coding puétpov émiotapevos. Similarly, Sappho fr. 56 LP: o0vd'
tav doxipwpt mpooidooav paog dAiw / Eooeadal ocodlov aedevov el 0VdEéva Tw XEOVoV [ TeavTav.
Cf. GLADIGOW 1965, 13.

15 Pindar, Ol 2.86-88: codoc 6 mMoAAQ eldwsg dpuva padovtec d¢ Adfoot / mayyAwooila kdQokes g
axoavTa YoQuétwyv / ALdog mog dpvixa Selov.

16 Pindar, OI. 9.100-104: 10 0¢ v KOATIOTOV ATtav: TOAAOL D& dOAKTALS / AVIQWTWV AQeTals KAEoS /
woovoav apéodar / dvev 0¢ Qeo, oeotyapévov / ov okatdtegov XN ékaoTov.

17 Aristophanes, Ran. 766 and 780: tn)v téxvnv codpwrteog, ibid. 770: kgaTioTtog TNV TEXVNV.
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to a past which is only accessible by myth, to divine concerns and divine actions, to questions of
appropriateness in human conduct, etc. It differs in emphasis rather than scope from Presocratic
teachings "about everything",’® and from Presocratic narrations of the formation of the world

and, thus, of the "nature" of things "from the beginning"."?

It comes as no surprise, therefore, that sophia, as it is displayed in Presocratic writings, is no less
competitive than in poetry. Again, the framework may be aristocratic. In its description,
Heraclitus does not hesitate to quote the saying of Bias of Priene that "the many are bad, only
few good". In Parmenides, the "knowing man" is clearly distinguished from the "ignorant

mortals"; after divine instruction in cosmology, "no insight of mortals shall ever outstrip" him.?

8. So far, I have presented evidence illustrating my first claim, viz. that sophia is a competitive
virtue. My second claim, that philosophia is not, might be taken as a mere truism since, strictly
speaking, philosophia is no virtue at all. Philosophia is the thing to which "philosophic"
(philosophos, adj.), or "philosophizing" (philosopheon), people are devoted. It is an activity
characteristic of a certain way of life.! As such, it is distinguished from a virtue by its very

category.

Yet, philosophia may have to do with virtue in various ways. Contemplation of virtue, on the one
hand, is an essential feature in the description of it in Plato's Apology.?> On the other hand,
"philosophic" life may be described as the display of virtue. Plato's Apology and Charmides leave
no doubt that the relevant virtue is moderation (sophrosyné) rather than expertise (sophia);** only

in the Republic, philosophia is the display of the latter.

18 "About everything": Xenophanes, DK 21 B 34.2: meol mdvtwv (cf. FRANKEL 21962/76, 382; LESHER 1992,
167 f.; LONG 1999, 10; differently GUTHRIE, HGP 1,395; HEITSCH 1983, 77; KRS, no. 186); Democritus DK 68
B 165: meot tawv Evpnavtwv (Cicero, Academica 11 23, 73: quid loquar de Democrito? ... qui ita sit ausus ordiri
"haec loguor de universis”; for a quotation in Greek, see Sextus Empiricus, 7,265).

19 "From the beginning": Hesiod, Th. 45 and 115, [Hippocrates], V.M. 20.1: ¢£ doxnc (cf. JOUANNA 1990,
208; HEINEMANN 2000, 20n20; differently FESTUGIERE 1948, 60).

20 Heraclitus, DK 22 B 104. Parmenides, DK 28 B 1.3: eidota pata, B 6.4: Bootot eiddteg 0VdEV, B 8.61: cwg
oV U TOTé TG O€ PEOTWV YVWUT TTAQEAATONL.

2t My description is meant to allow that "philosophic” life is primarily devoted to scientific research and,
more generally, to theoretical issues. HADOT 1999 may be one-sided in playing this down.

2 Plato, Apol. 28e5-6, taken together with 38a2-5; similarly, 29d4-30a2.
2 See below §12.
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9. In pre-Platonic language, philosophos and its cognates can refer to an attitude which, in view
of the Latin equivalents of philed, may be described as amateurship or dilettantism.?* Taken in
this way, "philosophizing" is an activity popular in Periclean Athens.?> "Philosophizers"
(philosophountes) neither are nor intend to become experts (sophoi) or professional scholars
(sophistai). Rather, they are devoted to knowledge for its own sake - and, hence, to conversing
with scholars and experts, to attending "philosophical" debates and presentations (philosophoi
logoi),* to engaging in the relevant controversies,” to reading and discussing books written by

experts who lived earlier (t6n palai sophon),” etc.

Socrates, in Plato's Apology, is one such "philosophizer" and so is Kallias who, in the Protagoras,
hosts the sophists and is praised by Socrates for his philosophia. The same kind of activity is
referred to when Socrates, in the Charmides, asks about philosophia and about boys to talk with
and when Callicles, in the Gorgias, claims that philosophia is not appropriate for adults. It also
underlies the passage where Phaedo, at the beginning of the dialogue named after him, recalls

the encounters en philosophia of Socrates and his friends.?

10. This, however, is not the whole story about pre-Platonic conceptions of philosophia. For the
author of On Ancient Medicine, it belongs to "philosophy" to write "about nature" in the way

Empedocles did.* In a late play by Aristophanes, "philosophic thinking" is ironically paired

24 This may serve as a shorthand for BURKERTs "oberfldchlichen pulocodia-Begriff" (1960, 175; cf. ibid. 172
ff.).

2 Thucydides 2,40,1: prtAokadovpév te Yoo et evteAeiag kat prAoocopovuev dvev paiaxiag.

2 Gorgias, Hel. c. 13, DK 82 B 11 (see also below § 11). - BRISSON (1990, 55n16) additionally adduces the
phrase yvwpoAoyiat te Aapmoal kat prrdécodpot (DK 87 B 44a) which, however, is only found in the
description by Philostratus of Antiphon's Peri homonoias.

27 Cf. the opening sentence of the Dialexeis, DK 90: Awoool AdyoL Aéyovtat év tat 'EAAGDdL UTO TV
PLAo00POUVTWV TEQL TQ AYAD® KAl TW KAKQ.

28 Cf. Xenophon, Mem. 1,6,14, where Socrates reports that "philosophizing" (§2: prAoocodpovvtac) includes
this: kat Tovg SMoavEovg TV TaAaL copv avdEWV, oUg ékelvol KaTéAlmov €v BiBAloc yoapavteg,
aveAittwv kot oLV toig Gpidolg diégxopatl, Kat &v Tt 6pWUeV dyadov ékAeyoueda.

2 Plato, Prot. 335d6-7, Charm. 153d3-5, Grg. 484¢5-8, Phd. 59a3.

% [Hippokrates], V.M. 20.1: Aéyovot dé tiveg kal iNTol kai coPloTal we ovK &in duvaTov INTOIKT|V
edévat 6otig pr) oidev 6 Tt éotv avowmog: ... Tetvel d¢ avtolow 6 Adyog ¢ PprAooodiny, kaddarmeQ
'EumedokAéng 1 &dAAoL ot megl pvotog yeyoadaowv €€ aoxns O Tl E0Tv avSQwMog, kKal OTws £YEVETO
TMEWTOV Kol 0Tddev EVVeETAY).

In HEINEMANN 2000, 22 f., I suggested that ¢iloocodin here refers to the relation between
"philosophic” laymen and professional scholars (copiotai). Andrei LEBEDEYV, in a private communication,
convinced me that this is insufficient, if not entirely wrong. It cannot be denied that prrlocodin here

6
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with "expertise".?! In Plato's Phaedo, the description as philosophos of Evenus is probably meant to

suggest a Pythagorean background.?

This language can be traced back to the beginning of the 5th century. "Philosophic men",
according to Heraclitus, "must be inquirers of quite a lot of things".®® In Herodotus,
"philosophizing" is paired with traveling "as a spectator" (thedriés heineken).>* The latter phrase
reappears both in Aristotle's description, in the Protrepticus, of phronésis and in Heraclides
Ponticus' report, rendered by Cicero and Iamblichus, about the self-description as philosophos by
Pythagoras.® In this report which clearly echoes Plato in many respects, thedria is also meant to
be opposed to techné,* that is, to the kind of knowledge that is only valuable by virtue of the

purpose it serves. The point is that thedria is pursued for its own sake.

Similarly, a saying is ascribed to Anaxagoras which recommends to live for the sake of
"viewing" (thedrésai) the heaven and the world-order;*” a Euripidean fragment lets this "order"

be formed of such things as are "by their nature immortal".’® In Plato's Apology, it is said to be a

refers to an activity which is exemplified by "Empedocles and others writing on nature from the
beginning". It should be noted, however, that being a codiotr|g is clearly distinguished from doing
drooodin. The argument attributed to "certain physicians and scholars" is claimed to "lead them to
philosophy" and, thus, to committing a mistake. The author thereby suggests that "philosophy" does not
belong to the regular business of neither.

31 Aristophanes, Eccl. 571: {Xo.} vOv o1 del oe mukvnv ¢poéva kat dprocodov €yeipety Ppoovtid'
eruotapévny / tatot pidatowy apoverv.

32 EBERT 2004, 113 ff., See also his 2001. - I do not think that EBERT is right in relying on the Suda's report
that Zeno of Elea wrote a book 1pog toUg prAocdpoug (2004, 114, cf. 2001, 431); see CAVEING 1982, 134 £.
(not mentioned by EBERT).

3 DK 22 B 35: xoT1] Y&Q €0 paAa moAA@V lotogag prtAoocddous avdoag elvat.

% Herodotus 1,30,2 (Croesus addressing Solon): ... wg ¢rrocodéwv ynv moAANV Sewping elvekev
émeAnAvSac: ktA. - I am grateful to Andrei LEBEDEV who, in a note on another Ms. of mine, drew my
attention to this.

% Aristotle, Protr. B 44 (Diiring, = fr. 58 Rose, p. 69.15): évexa ¢ Séac. Cicero, Tusc. 5,9: visendi causa;
Iamblichus, V.P. 12/58: 9éag évexa. See also Aristotle, Protr. B 18 (Diiring) where Pythagoras is claimed
to have described himself as Sewpodc ... TG Ppvoews. - It should be noted, however, that the relevant
fragments of Aristotle's Protrepticus are only known from excerpts in Iamblichus which may be
contaminated with material deriving from Heraclides Ponticus. See BURKERT 1960, 166-169.

36 Cf. Heraclides Ponticus in Cicero, Tusc. 5.8: artem ... se scire nullam.

% DK 59 A 30 (= Aristotle, E.E 1216al1 ff.): Tov pév ovv "Avaayodoav Gactv amokgivaodat meodg Tva
dlamogotvTa ToldT' ATta KAt dlegut@vta, tivog évek' av T €éAotto yevéoSat HaAAov 1) un yevéoSal,
‘tov” pdval ‘Qewonoat TOV oLEAVOV Kal TV TeQl Tov 6Aov kdopov ta&wv’. - Similarly, Aristotle, Protr. B
19 (Diiring); but cf. BURKERT 1960, 168.

% Euripides fr. 910 N.: 0Aplog otic ¢ iotoplag / éoxe uadSnow, / unte moArtwv €mi mmpoovvny / unt

7
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commonplace that all "philosophizers" are engaged with "things in the sky and below the
earth".® In the Phaedo, by contrast, the "nature" inspected by people who are properly devoted

to "philosophy" is the realm of Forms.*

In sum, the evidence thus recorded suggests a pre-Platonic notion of "philosophic men"
(philosophoi andres), or "philosophizers" (philosophountes), devoting themselves to "inquiry"
(historia) and "spectatorship"” (thedria) in cosmology and related fields of interest. It is probable, if
not at all certain, that Pythagoreans were at first referred to by this. Accordingly, the original
meaning of philosophos might have been "companions of the wise man" (i.e. of Pythagoras

himself).*!

Taken in this way, philosophia isn't clearly distinguished from sophia (of which it rather is the

acquisition or exercise), and is no less competitive than the latter.

11. Quite another form of spectatorship is at issue when, in Thucydides, Athenians are blaimed
for being mere "spectators (theatai) of speaches and listeners of deeds",*> and for acting in the
assembly like a panel of judges to assess rhetorical performances. This description suggests an
agon taking place on the stage, and the people of Athens forming the audience. Similarly, the
Athenian way of "philosophizing", mentioned by Thucydides,** may be described as a habit of

forming the audience when sophia is displayed by experts.

On the one hand, therefore, both laymen and professional scholars (sophistai) may engage in
such "contests of philosophical discourses" as are mentioned by Gorgias.* Yet, on the other
hand, given the Athnian way of spectatorship just described, "philosophizers" are also the

spectators of, and may avoid becoming involved in, the contest.

elg adlovg mpd&els OpUWY, / AAA' dSavatov kaSopwv Pvoews / KOOUOV &dyrjewYV, 1) Te oLVEoTN [ kal
O kal 61twe. / Toig ¢ TolvToLS OVdEMOT aloxwV / éoywv peAédnua pooilet.

¥ Plato, Apol. 23d4-7: ta katax mMAviwv TOV GLA0ooPoUVTIWY TROXEWRA TadTa Aéyovowy, OTL "t
petéwoa kat to OO YNG" kKat "Seolg ur) vopilewv" katl "tov 1Ttw AGYoV KQelTTw ToLely.”

40 Cf. Phd. 103b5: év 1) ¢pvoet (similarly, Resp. 597b6 and passim, Parm. 132d2). For "inspection" of Forms
cf. Phd. 65e2: Sewpeltay; ibid. 66e1-2: avt) ) Ypux1) Seatéov avta ta medyuata, etc.

41 For descriptions of Pythagoras as coddg, see KRS no. 256-259: Heraclitus, DK 22 B 129; Herodotus 4, 95;
Ion of Chios, DK 36 B 4; Empedocles, DK 31 B 129.

# Thucydides 3,38,4: eiwwSate Seatal pEv twv Adywv yiyveoSal, akgoatal d¢ twv éQywv, echoing
Homer's poSwv te onne’ épeval monktnod te éoywv (II. 9,443).

# Thucydides 2,40,1 (see above §9).
# Gorgias, Hel. c. 13, DK 82 B 11: ... ptAoodpwv Adywv apiAAac.
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12. So does Socrates, and so do his friends. His disavowal of knowledge, in Plato's earlier
dialogues, is meant to distinguish him from all kinds of experts. He never engages in the contest

of knowledge-claims. He never knows better.

Yet, his role in "contests of philosophical discourses" isn't confined to being part of the audience.
Socrates enters the stage as an examiner. To "philosophize", in Plato's Apology, means to examine
oneself and others (and thus to provide "the greatest good for man").# By setting this into a
Delphic framework, Plato suggests that the examination of others is subordinate to self-
examination.? The same framework is set in the Charmides for the definition of moderation
(sdphrosyné) as "self-knowledge".#” In the sequel, this definition is only refuted by mistaking the
relevant kind of knowledge as "expert knowledge" (epistémé).*® With this in mind, one may
conclude that moderation (sdphrosyné) rather than competence (sophia) is the virtue displayed in

the way of examination with which "philosophizing", in the Apology, is equated.

The examination may, and usually does, take the form of a "refutation" (elenchos) which,
however, is only superficially meant to refute a statement at issue. Rather, the Socratic elenchos is
meant to refute a relevant knowledge-claim and, thus, may also affect some more general
excellence-claims in the background. In the competitive setting described, it may thus give rise
to "disgrace" (elencheié) and to shame, i.e. to the very emotion that motivates all kinds of virtue.
The Athenian way of spectatorship, described by Thucydides, from which the Socratic way of
philosophizing is derived still requires this setting. Taken in a Socratic sense, philosophy is the

display of moderation within a competitive framework.*

4 Plato, Apol. 38a2-6: ... TuyxAveL HEYLOTOV Ayadov OV AvIQWTIW TOUTO, EKAOTNG T|UEQAC TEQL AQETNG
ToUG AGYOUE ToLeloDat Kal TV AAAWV TeQL MV VUELS €UOD AKOVETE daAeYOREVOL Kkal EUaLTOV Kal
aAdoug é€etalovtog, 0 0¢ aveEétaotog Blog 0V BLwTog AvIQWTQ, KTA.

46 Cf. ibid. 21b-c, 23a-b.

4 Plato, Charm. 164d3-5 (Critias speaking): oxedov yap Tt éywye adTo To0TO PNt eivat cwdoovvNy, TO
YLYVOOKELY £QUTOV, Kol oVpPEQopaL TG v AeADOIS AVASEVTL TO TOLOVTOV YOAUUA.

4 Ibid. 165c4-6 (Socrates speaking): el yao 01 yryvaokewy yé ti éoTv 1) owPpooovvr), dONAoV OTL EMOTHUN
TIC &V eln kat Tvog: 1) ov; - "Eotwy, €dn), éavtov ve.

4] am grateful to Anthony Alcock for having polished my English.
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